The Johannine Weltanschauung 


Preface 


In verse 26 of Chapter Four of The Gospel of John (tO Kata Iwdavunv EvayyEeALov) Jesus, speaking to a Samarian woman, 
is recorded as saying: Eyw ei to AaAWV OOL. 


The first part - Eyw eip - literally means "| am." Most translations insert 'he' - "| am he" - which in my view seems to 
somewhat lesson the impact of what Jesus says, which is that he just "is", beyond causality itself and thus beyond any 
manifestation of Being - on Earth - as "a being", be such a ‘being’ the mortal Messias or some other mortal. Expressed 
less philosophically, Jesus says that it is the divinity who is speaking to her: "it is / AM who is speaking to you," which 
expression is what I, during my short perambulation as a Catholic monk wrote, near the verse in the margin of my copy 
of TO KATH Iwavunv EvayYEALOV. 


Revisiting such marginalia decades later during my translation of and commentary on eight tractates of the Corpus 
Hermeticum, | began to translate the Gospel itself and which translation and the accompanying commentary !! given 
the relevance of the Gospel to particular verses in some of those tractates, for example oWc Kal Cw Eat O BEC Kal 
Tathp, €& ob éyéveto 6 AvOpwnoc (phaos and Life are the theos and the father from whence the human came into 
being) from the Poemandres tractate and év abt® Twi Av, Kal f Twh AV TO OHS TOV AvVOpwWNWV Kal TO OWE év TH 
oKotia gaivel Kal fh OKOT(A ADTO OV KaTEAABEV (Who was Life and which Life was the Phaos of human beings. And the 
Phaos illuminates the dark and is not overwhelmed by the dark) from Chapter One of John. 


This led to further questions some of which | discuss here. 
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[1] Volume One: The Gospel According To John, Chapter 1 -5, Translation and Commentary, https://davidmyatt.wordpress.com/wp-content/uploads 
/2023/08/myatt-gospel-john-1-5.pdf 


A Rhetorical Question 


In my 2017 monograph Tu Es Diaboli lanua | asked if: 


"a Christianity based only on the Gospel According to John - TO Kata Iwavunv EvayyEeAtov - be different from, 
more numinous than, the Christianity derived from the Gospels of Matthew, Mark, and Luke, and the other 
texts included in what has become known as the Canonical New Testament, Katvn Ata8Akn? A Johannine 
Christianity where the Greek texts known as LXX, the Old Testament, were not regarded as ‘the Word of God' 
- as divinely inspired and canonical - but rather as providing some historical background to the old, 
superseded, logos of Mosaic law and of 'the Prophets’. Would such a Johannine Christianity be a 
Weltanschauung - a particular and individual apprehension or interpretation of Reality - rather than a religion 
with all that a religion implies in terms of hierarchy and dogma? With the contrast being, in the words of 
Tertullian, Post vetera exempla originalium personarum aeque ad vetera transeamus instrumenta legalium 
scripturarum." [1] 


The origin of such a questioning was threefold: (a) my translation of the Gospel of John, (8) what individuals such as 
Julian of Norwich, George Fox, and William Penn wrote and said about Jesus, such as the expression "let us then try 
what love can do" from William Penn's Some Fruits of Solitude, with all three, according to my reading, emphasizing 
the importance of love; and (y) what | sometimes felt as a monk in Choir when passages from the Old Testament 
regarding ‘fire, brimstone, vengeance’ - which seemed to me to be discordant with love - were chanted as part of 
Liturgia Horarum or, often as part of a Mass, read out. 


Apropos (a) there were several significant passages from that Gospel which inclined me to consider whether the life 
and the teachings of Jesus of Nazareth annulled the Old Testament both as a guide to understanding and appreciating 
Theos, the supreme deity, and as a guide to daily life and remembrance through ritual and prayer, with the proviso 
that my answers were and are just my fallible answers just as my translation, or rather interpretation of meaning, of 
that Gospel was fallible and neither possessed nor professed any authority. 


The first significant passage was from Chapter Five, with the Greek text and my commentary on the passage provided 
in footnote [3], with my use in my translation of the term Judaean, rather than the traditional 'Jews', explained in 
Appendix One. 


18 The Judaeans were even more determined to kill him since not only had he annulled the Sabbath but also 
because he spoke of Theos as his Father, presenting himself as equal to Theos. 
19 In response, Jesus said to them: "Verily, verily, | say unto you that the son is not able to do anything on his 


own: only that which he observes his father doing. For whatever the father does, the son also does, 

20 For the father loves the son and reveals to him all that he does. And, beyond this, he will reveal to him 
greater works which shall astonish you 

21 Since just as the father awakens the dead, and gives life, so also the son gives life by design to 
whomsoever, 

22 For the father does not choose anyone, having accorded all choosing to his son 

23 So that all might honour the son as they honour the father. And whoever does not honour the son, does 
not honour the father who sent him. 

24 Verily, verily, | say unto you that whomsoever hears my Logos, and trusts who sent me, has life 
everlasting and is not entered into the choosing but passes from death into life. 

25 Verily, verily, | say unto you that a season is arriving, and now is, when the dead shall hear the voice of 
the Son of Theos and those who listen shall live. 

26 Just as the father possesses Life within himself so he gifted the son with Life within him, 

27 And also gifted him - as the son of a mortal - with the authority of choosing. 


Are the following phrases indicative? "He annulled the Sabbath", "for the father does not choose anyone, having 
accorded all choosing to his son", "whoever does not honour the son, does not honour the father who sent him", 


"“whomsoever hears my Logos, and trusts who sent me, has life everlasting", "gifted him - as the son of a mortal - with 


the authority of choosing". 


The second passage was from Chapter Three, with the Greek text and my commentary on the passage provided in 
footnote [4], 


16 For Theos so loved the world that he offered up his only begotten son so that all those trusting in him 
would not perish but might have life everlasting. 

17 For Theos did not dispatch his son to the world to condemn the world, but rather that the world might be 
rescued through him. 

18 Whosoever trusts in him is not condemned while whomsoever does not trust is condemned for he has not 
trusted in the Nomen of the only begotten son of Theos. 

19 And this is the condemnation: That the Phaos arrived in the world but mortals loved the darkness more 
than the Phaos, for their deeds were harmful. 

20 For anyone who does what is mean dislikes the Phaos and does not come near the Phaos lest their deeds 
be exposed. 

21 But whomsoever practices disclosure goes to the Phaos so that their deeds might be manifest as having 
been done through Theos. 


Of significance here are: "so that all those trusting in him would not perish but might have life everlasting", "their 
deeds were harmful","anyone who does what is mean", and "lest their deeds be exposed". 


As noted in my commentary [4] this expresses something somewhat different from the conventional translations of this 


passage such as this from the King James Bible: 


God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not 
perish, but have everlasting life. For God sent not his Son into the world to condemn the world; but that the 
world through him might be saved. He that believeth on him is not condemned: but he that believeth not is 
condemned already, because he hath not believed in the name of the only begotten Son of God. And this is 
the condemnation, that light is come into the world, and men loved darkness rather than light, because their 
deeds were evil. For every one that doeth evil hateth the light, neither cometh to the light, lest his deeds 
should be reproved. But he that doeth truth cometh to the light, that his deeds may be made manifest, that 
they are wrought in God. 


There is a personal trust instead of a believiing; harmful deeds instead of 'evil' deeds; being mean instead of being 
‘evil’, and being manifest instead of being ‘exposed’. 


The third passage returns us to Chapter Five, with the Greek text and my commentary on the passage provided in 
footnote [5] 


1 Following this, there was a Judaean feast and Jesus went to Jerusalem. 

2 And there is in Jerusalem by the place of the sheep a pool, named in the language of the Hebrews as 
Bethesda, which has five colonnades 

3 In which were a large number of the infirm - the blind, the limping, the withered - awaiting a change in the 
water 

4 Since on occasion an Envoy of Theos descended into the pool, stirring the water, and whomsoever after 
that stirring of the water was first to enter became complete, the burden of their affliction removed. 


5 And there was a man there who for eight and thirty years had been infirm. 

6 Jesus, seeing him lying there and knowing of that lengthy duration, said to him: "Do you seek to be 
complete?" 

7 The infirm one replied: "Sir, | do not have someone who when the water is stirred could place me in that 
pool, and, when | go, someone else has descended before me." 

8 Jesus said to him: "Arise. Take your bedroll, and walk." 


9 And, directly, the man became complete, took up his bedroll and walked around. And it was the day of the 
Sabbath. 


10 Thus did the Judaeans say to the one who had been treated: "It is the Sabbath and it is not permitted for 
you to carry your bedroll." 

11 To them he answered: "It was he who made me complete who said for me to take my bedroll and to walk 
around." 

12 So they asked him: "Who is the man who said for you to take the bedroll and walk around?" 

13 But the healed one did not know, for there was a crowd there with Jesus having betaken himself away. 


14 Following this, Jesus discovered him in the temple and said to him: "Behold, you are complete. No more 
missteps, lest something worse befalls you." 

15 The man then went away and informed the Judaeans that it was Jesus who had made him complete. 

16 And thus did the Judaeans harass Jesus because he was doing such things on the Sabbath. 


Again, and as noted in my commentary, [5] this expresses something somewhat different from the conventional 
translations of this passage such as this also from the King James Bible: 


After this there was a feast of the Jews; and Jesus went up to Jerusalem. 


Now there is at Jerusalem by the sheep market a pool, which is called in the Hebrew tongue Bethesda, 
having five porches. In these lay a great multitude of impotent folk, of blind, halt, withered, waiting for the 
moving of the water. For an angel went down at a certain season into the pool, and troubled the water: 
whosoever then first after the troubling of the water stepped in was made whole of whatsoever disease he 
had. And a certain man was there, which had an infirmity thirty and eight years. When Jesus saw him lie, and 
knew that he had been now a long time in that case, he saith unto him, Wilt thou be made whole? The 
impotent man answered him, Sir, | have no man, when the water is troubled, to put me into the pool: but 
while | am coming, another steppeth down before me. Jesus saith unto him, Rise, take up thy bed, and walk. 
And immediately the man was made whole, and took up his bed, and walked: and on the same day was the 
sabbath. 


The Jews therefore said unto him that was cured, It is the sabbath day: it is not lawful for thee to carry thy 
bed. He answered them, He that made me whole, the same said unto me, Take up thy bed, and walk. Then 
asked they him, What man is that which said unto thee, Take up thy bed, and walk? And he that was healed 
wist not who it was: for Jesus had conveyed himself away, a multitude being in that place. Afterward Jesus 
findeth him in the temple, and said unto him, Behold, thou art made whole: sin no more, lest a worse thing 
come unto thee. The man departed, and told the Jews that it was Jesus, which had made him whole. 


And therefore did the Jews persecute Jesus, and sought to slay him, because he had done these things on the 
sabbath day. 


There is, most noticeably, Envoy of Theos (ayyeAoc yap Kuptov) instead of 'angel', 'no more missteps' instead of 'sin no 
more' and harass (5twkw) instead of 'persecute' with my interpretation of Guaptia as 'error' or 'mistake' or here as 
‘misstep’ rather than ‘sin’ explained in the Introduction of my translation: 


(i) In 8.7 | have eschewed the common translation of &uaptia by English word 'sin' and which English word, 
through centuries of Christian exegesis and preaching, has become a theological abstraction and a pejorative 
term, whereas the original meaning of the English word syn imputed the sense of doing what was wrong, of 
committing an error, of making a mistake, of being at fault; of in some way overstepping the bounds or 
transgressing limits imposed by others, and thus of accepting responsibility for such an infraction, a sense 
which the suggested etymology of the word syn implies: from the Latin sons, sontis. 


While my translation of 'mistake' (in 8.7) and ‘error’ (in 1.29) may well be controversial, to me it imparts 
something important regarding the teachings, and the life, of Jesus of Nazareth: something quite human, 
something rather different from a stern preacher preaching about 'sin'; something which seems to express 
what the Beatitudes express, [6] and something which individuals such as Julian of Norwich, George Fox and 
William Penn many centuries later tried to say and write about Christianity and about the teachings and the 
life of Jesus of Nazareth. 


Thus the interpretation of this particular verse is "So, as they continued to ask he straightened himself, 
saying to them: Let he who has never made a mistake throw the first stone at her." 


(ii) In 1.10 - €v tT® Kd6ouW Av Kal 6 KOouOG bt’ avtod éyévETO - | take the sense of €v TM KOOUW AV as 
suggesting not that "he was in the world" but rather that he was "of the world", among - with - those of the 
world, with his mortal body subject to pain and bodily death, with kai 6 kKédouoc 6’ adtoD EyEvETO thus 
implying not that "the world was made/created through him" but that the world was presenced in him, past, 
present, and future, with the English word 'presenced' - etymon: Latin praesentia - suggested by how he 
came to be embodied, presenced, in the Eucharist (qv. the phrase "This same presence may be called moste 
fitly, a reall presence, that is a presence not fained, but a true & a faythfull presence," in John Foxe's The first 
volume of the ecclesiasticall history: contaynyng the Actes and monumentes of thynges passed in every 
kynges tyme in this realme, 1570). 


Vexata Quaestio 


The question is one of not only the interpretation of particular Hellenistic (kotwn) Greek words, such as Gyaptia, which 
over centuries have acquired various meanings not necessarily germane to the milieu of the author of the Gospel 
attributed to John, but also the authority of the ancient Church which pronounced what constituted Christian belief and 
doctrine and thus what was considered to be heresy. Thus, to provide just one example, the Alexandrian priest Arius 
(born c.250, died 336 AD) who voiced an interpretation of the difference between the denotatum 8¢€0c and the 
denotatum 0 8¢€0c in the Gospel of John, leading to that interpretation being denounced as heretical. 


In this context my interpretation of John, evident in the above three passages, may well be heretical because it 
presents both a different Jesus and a different teaching where he annuls not only the Judaean Sabbath but also the 
authority of the Old Testament since he is gifted by Theos "with the authority of choosing" with anyone trusting in him 
having "life everlasting". 


Thus, it could be argued that Jesus abrogates the Old Testament because it is no longer needed since "whomsoever 
hears my Logos, and trusts who sent me, has life everlasting," with the Logos as expounded in the Gospel of John: 


Ev &pxf Av 6 Adyoc, Kal 6 Adyoc Av Tpdc Tov Oedv, Kai OEdc Av 6 Adyoc [Chapter One, v.2] 
In primacy was the logos, and the logos was with Theos, and the logos was Theos. 


Kal O AOyOG GAPE EVEVETO, KAL EOKHVWOEV Ev HUlv (Kal E8EaoduEsa Thv 56Eav avtoD, 56Eav wo Wovoyevodc 
Tapa MatPdc), MANNS xa&ptitoc Kal GANnGElac [Chapter One, v.14] 


And the Logos became corporeal and dwelt among us and we perceived his numinosity, the numinosity of 
the only begotten of the Father, abounding in veritas, benevolence. 


Apropos authority and Christianity, and the 'heresy' or unorthodoxy of various interpretations of texts, the schisms, the 
reformations and divisions, over the past two millennia, my answer derives from one of the the axioms of my 
weltanschauung of pathei-mathos: that it is the empathy and the pathei-mathos of individuals which can wordlessly 
reveal the ontological reality both of our own physis and of how we, as sentient beings, relate to other living beings 
and to Being itself. Which, given the personal and the individual nature of empathy and pathei-mathos, implies that it 
is for us as individuals to decide. 


My own pathei-mathos inclines me to favour the message of personal love, of humility, of trying not to repeat our 
mistakes, of appreciating that there is some-thing, a type of Being, beyond and more powerful that us and whatever 
we bring-into-being be it an idea, an ideology, a creed, a nation, a State, a jurisprudence, or an Empire. Some of us 
may name this Being as 'God'; or 8€6c¢ or 'the gods' to which they give personal names. Some may describe it, as 
many hermeticists do, as The One, The Monas, The Father who is both male and female: appevd8nAuc. [7] 


| have discovered this message in the Gospel of John; in the Corpus Hermeticum; in many of the writings of Cicero; in 
the poetry of Sappho and TS Eliot; in the music of JS Bach; and in many other writings and Creefts ancient and modern. 
[8] 


Notes 

[1] Tu Es Diaboli lanua, https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua.pdf 
[2] 

Text: 


18 61a TOUTO ObV LHAAOV EZrTOUV AUTOV Oi Iov&aiol dnOKTEtVal, STL OU LdVOV EAVE TO OGBBatov, GAAG Kal Tatépa (Stov 
EAEVE Tov Ocdv, toov EavuTtOv NOLWY TH OE. 19 AneKpivato obv 6 Inoodc Kai cinev adToic, AUAV aunV AEYW bLiv, OD 
50vatat 6 vidc moteiv ag’ EaUTOD OVSEV, EdV UN TL BAEMN TOV NAaTEPa MOLOOVTA: & yap av Ekeivoc MoLA, TADTA Kal 6 ViOG 
OvoiWcs Totei. 2° 6 yao NMathP MlAct Tov vidv, Kal Navta Seikvvoly ADTH & AVTOC Mote: Kai WE(Tova TOUTWV HElEEL ADTH 
Epvya, (va DuEtc OavUdTNTE. 24 WonEp yap O MaTNp EyE(pEt TOUG vEKPODG Kal Cwomotet, OUTW Kal O Vid ODG BEAEL 
Cwomotet. 2? obSE yao O MatHP KplvEL ODSEVa, GAAG THY KploLy Ndoav SE5WKE TH VIG: 23 (Va MAVTEG TLUWOL TOV Lidv, 
KQAOWC TLUWOL TOV TATEPA. O UN TLUWV TOV Vidv, OD TLUG TOV TATEPA TOV MEWWAaVTA ADTOV. 24 dUAV aun AEYW LUV OTL O 
TOV AOYVOV HOU AKOUWV, Kal TLOTEOWY TH TEWWavTC HE, EXEL TwWhv aiwviov: kal Eic KP(OLv OUK EPYXETAL, AAAG 
UETABEBNKEV EK TOD Bavatou Eic THY Cwhv. 2° dunv aunv AEyW Oulv OTL EPXETAL WEA Kal vv EOTLV, OTE Oi VEKPOL 
&kOvOOVTAL TAS Pwviic Tod viod tod O¢eod, kal oi AkovVoavTEC ThoovTat. 2° WonEp yap O MaTNP EXEL Twhy Ev EquTW, 
obtWc E5WKE Kal TH Vid CWhv EXELV Ev EQUTW: 27 Kal EEovoiav ES5WKEV AUTH Kal KpfoLv ToLEtv, STL ViOG AVOPWTODU EoTL. 


Commentary: 


18. annulled the Sabbath. EAvev TO o&BBatov. They were more determined to kill Jesus not because he himself had 
‘proken' the Sabbath but because they believed he had publicly 'annulled' (Abw) the Sabbath by telling someone to do 
what the Judeans regarded as impermissible, and thus, by now equating himself to Theos, seemed desirous of 
replacing their Judaean laws with new laws of his own. 


19. on his own. ag’ Eautod. Literally, of/from himself. The verse itself is evocative of a human son learning by 
observing what his father does. 


21. awakens. Given the following Cwomotew - 'make alive, give life' - | am inclined to take the general sense of Eyelpw - 
‘wake’ - rather than the specific 'raise up’ and which "raising up of the dead" now implies certain post-Hellenic 
iconographies. 


22. For the father does not choose anyone, having accorded all choosing to his son. ov6é yap 6 Mathp KpivEet ovSEva, 
GAAG Thy Kpfow naoav SE5WKEV TH Vid. The preceding 9€AEt and the context suggest Kp{vw as 'choose' not ‘judge’, 
and which interpretation imparts a somewhat different meaning from the conventional one which involves Jesus giving 
life to 'whomsoever he wishes' and judging them; and a different meaning given how the term ‘judgement’ has for over 
two thousand years been interpreted in relation to the Old and the New Testaments. 


Instead of such later interpretations, the Evangelist describes how Jesus simply gives life by design because his father - 
Theos - has given the task of choosing to his son. Which is why Jesus previously said (4:34) 


EuOv BoMuUd EoTLV (va MOLAOW TO BEANUA TOO MEWUWaVTOG HE Kal TEAELWOW ADTOD TO EPYOV 
My food is that | undertake the design of the one having sent me and accomplish His work. 


Thus here Jesus is affirming that he is indeed annulling the laws of the old covenant: it is he who now chooses who has 
life everlasting. Cf. Deuteronomy 32:39, 2 Kings 5:7, et seq. 


24. not entered into the choosing. €ic kptow ovkK Epxetat. Literally, "does not go to Choosing" - in conventional terms, 
does not go into judgement - because having heard, and trusted the father through the son, they already have the gift 
of life everlasting and thus pass straight from death to that new life. 


25. shall hear... have listened. akoUVoovOVW ... AKovoavtTEG. The literal "shall hear" and "that hear" does not clearly 
express what is meant. 


27. and also gifted him - as the son of a mortal - with the authority of choosing. kai €Eovotav E5wKEV AUTH KPLOLW 
Toleiv STL Vidc AVOPWMoOv EoTiv. Literally, "and he gifted him with authority to undertake choosing because he is the 
son of a mortal." Which explains the following un @avuaCEete TodTO, "be not astonished at this". In regard to vidc 
&vOpwrtovu as 'son of a mortal’ instead of Son of Man, qv. the comment on 1:51. Also, cf. 9:35, 2b MloTEVELS Eig TOV ViOV 
tod avOpwrovu, which makes perfect sense if Jesus is asking "Do you trust the son of a mortal?" but is somewhat 
problematic if conventionally interpreted as "Do you believe in the Son of Man?" 


[4] 


Text 


16 OUTW yaP NYAMNGEV O OEOG TOV KOOHOV, WOTE TOV Vidv AUTOD TOV HOVOYEVA ES5WKEV, (va Ta O MLOTEDWV Eig AVTOV 
Un) aM6AnTal, GAA’ ExN Cwhv aiwviov. !’ ob yap aANEGTELAEV O GEC TOV Vidv aUTOD Eic TOV KOGLOV iva KP(vN TOV 
KOGUOV, GAA’ (va GWOA O KOGUOG 6’ avTOD. 18 6 TLoTEUWV Eig AUTOV OD KpivEeTat: O SE UN MLoOTEOWYV ASN KEKPLTAaL, OTL UN 
TEM(OTEUKEV Eic TO GVO TOD HOVOYEVOC Viod Tob CEod. 19 ath 5E Eotw A Kplotc, STL TO PWC EANAVOEV Eic TOV 
KOOUOV, Kal Hyamnoav ol &vOpwrol WAAAOV TO OKOTOG FTO HG: AV yap MovNnpa avTHv Ta Epya. 2° n&c yaE 6 PadAa 
TIPGOOWV ULE TO MWC, Kal OUK EPYETAL TIPOC TO MWC, (va UN EAEVXOA Ta EPya avTOd. 2! 6 SE TOLWV THv GANBELAV 
EOXETAL TIEOC TO HC, (Va PavepWOA avTOd Ta Epya, Sti Ev OED Eotw eipyaopéeva. 22 Meta tadta HAVEV 6 Indodc Kai ol 
UAAnTAl avTtOD cic THY lovSatav yAy: Kal éxei StETtOLBE WET’ AUTH Kal EBantiZev. 23 Av 6 Kai lwdvunc BantiZwv év 
Aivay éyybdc tod LaAE(u, St K5aTA MOAAG Av Exel: Kal MapEyivovto kal éBantiZovto. 


Commentary 


19-20. Av yao adTHv novnpad ta Epya. For their deeds were harmful; that is, caused pain and suffering. To impute to 
Tlovnpdc here the meaning of a moral abstract ‘evil' is, in my view, mistaken. Similarly with the following @abAoc in 
v.20 which imparts the sense of being 'mean’, indifferent. 


Since the Phaos is Jesus, those who are mean, those who do harm, avoid Jesus because (qv. 2.25) he - as the only 
begotten son of Theos - knows the person within and all their deeds. Thus, fearing being exposed, they avoid him, and 
thus cannot put their trust in him and so are condemned and therefore lose the opportunity of eternal life. 


21. 6 5€ notWwv Thy GANnGEtav. Literally, 'they practising the disclosing.' That is, those who disclose - who do not hide - 
who they are and what deeds they have done, and who thus have no reason to fear exposure. Here, as in vv.19-20, the 
meaning is personal - about the character of people - and not about abstractions such as "evil" and "truth", just as in 


previous verses it is about trusting in the character of Jesus. Hence why here aAn@éta is ‘sincerity’, a disclosing, a 
revealing - the opposite of lying and of being deceitful - and not some impersonal ‘truth’. 


[5] 
Text 


Meta tadta Av EopTth THY lovbaiwv, Kal &vEBN 6 Indodc cic IepoodAvUG. 2 “Eott 6é Ev Toic IEepPOGOAKUOLC Ent TH 
TPOBATLKA KOAUUBNOpa, A EmtAEVOUEVN EBpatoti BnOeobad, nEvtTE OTOAG ExOVGG. 2 EV TAUTALG KATEKELTO MANBOC TOAD 
TWV AOBEVODVTWV, TUQAWY, XWAWY, Enpwy, EKDEXOHEVWY TAY tov UbSatoc ktvnolv. 4 &yyeAoc yap Kate Kalpov 

kate Batvev EV TA KOAUUBNOpaQ, Kal ETAPAOOE TO USWP: O ObV MPWTOG EUBAC HETA THY TAPAXNV TOO LSaToc, byLc 
Ey(VETO, W Ornote KaTE(XETO voonYatt. 5 nv 6€ Tic GvVOpwTOG EkEi TPLAKOVTA Kol OKTW ETN Exwv Ev Th aoGEveia. 

6 toDTOV i6Wv O Inoodc KaTakEiuEVOV, Kal yvodc OTL MOADV AS5nN xpdvov EXEL, AEVEL ADTW, OEAELS DYLC VEVEOBAL; 

, _anekpion QUTW O AOBEVHV, KUpte, &vOpwnov OK EXW (va, 6TAV TapaxOh TO Dowp, Baran ue Eig THV KOALHBNOpav- Ev 
GW 6& Epyouat éyw, GAAOG TPO ENO KaTaPBaive. ® AEyEL aT 0 Inoovc, Eveipat, apov tov KpapBatov oou, Kal 
MEPUMATEL, 2 kal EDOEWC EYEVETO bytnG 6 &VEPWMOC, Kal APE TOV KpaBBatov avutod kal MEPLEMATEL. "Hv 52 odBBatov év 
Ekelvn TH AEP. 2° EAEvov ovv ol lovbatot TH TEBEPATIEVHEVW), LaBBatov Eottv: obK EEEOTL GOL APat TOV KpapBatov. 
11 &neKe(On avtoic, O notjoac yE byt, Ekeivdc pol Einev, Apov tov KPGRBatov cou kai nepinatet. 12 APwWtnoav obv 
avtdv, Tic Eotiv 6 &VOPWTOC 6 EiNWv Gol, Apov Tov KOaBBatov Oov Kal NEpiMateEt; 13 6 bE iaBEic OVK Het tic EoTLv: 6 
yao Incoic éEévevoev, SyAov S6vtoc év TH TONW. 14 pETa TADTA EbPloKEL ADTOV 6 InGOdc év TH ieow, Kai cinev adTH, 
“15e DYLAG VEYOVaG: UNKETL AUdpTaveE, tva un xEetpdv tl got yEvntat. 1° anhAGEV O GvVOpwmoc, Kal avAYYEAE TotIc 
‘lovSatotc 6tt InGodc EoTw O MoLhGac adTOV Dyth. 1© kal 6t& TOTO ES5(WkKOV Tov Inoobv oi lovSaiol, Kai ETAtOVV aDTOV 
QMNOKTEtVAaL, OTL TADTA EMtolEL EV GABBATW. 


Commentary 


2. 


the place of the sheep. Since the Greek mpoBattKéc means "of or relating to sheep" and there is no mention of a ‘gate' 
(or of anything specific such as a market) | prefer a more literal translation. It is a reasonable assumption that the 
sheep were, and had in previous times been, kept there prior to being offered as sacrifices, as for example sheep are 
still so held in particular places in Mecca during Eid al-Adha, the Muslim feast of sacrifice. 


named in the language of the Hebrews. emtAeyouevn EBpatott. 
3; 
the infirm. The Greek word ao8EvEW implies those lacking normal physical strength. 


awaiting a change in the water. Reading EK5ExouEVWv Thv tod bSatoc kivnow with the Textus Receptus, omitted by 
NA28, but included in ASV, Tyndale, and Wycliffe. 


4. Reading ayyeAoc yap Kuptov KaTté& kalpwWv KaTteBatvev (qv. Cyril of Alexandria, Commentary on John, Book Il, V, 1-4, 
Migne Patrologia Graeca 73) and év th KoALUBNOpa, Kal ETapacCEV TO K5wWE- 6 obv MPWTtOC EUBAC WETA THY Tapa 
tod bSatoc, byt éyivEeto, W SAMOTE KATELXYETO VOONYATL with the Textus Receptus. Although the verse is omitted in 
NA28, and generally regarded as an interpolation, | include it since it is in ASV, Tyndale, Wycliffe, KJV, and Douay- 
Rheims. 


a) envoy. As noted in the commentary on 1:51, interpreting GyyeAoc as 'envoy' (of theos) and not as ‘angel, 
particularly given the much later Christian iconography associated with the term ‘angel’. 


b) Theos. Regarding &yyeAoc yap kupiou, qv. Matthew 28.2 dyyeAoc yap Kkupiov KataBac EE oVpavod, "an envoy of 
[the] Lord/Master descended from Empyrean/the heavens." Since here k0ptoc implies Theos (cf. John 20.28 where it is 
used in reference to Jesus), an interpretation such as "envoy of Theos" avoids both the phrase "envoy of the Master" - 
which is unsuitable given the modern connotations of the word 'master' - and the exegetical phrase "angel/envoy of 
the Lord" with all its associated and much later iconography both literal, by means of Art, and figurative, in terms of 
archetypes and one's imagination. An alternative expression would be "envoy of the Domine," with Domine (from the 
Latin Dominus) used in English both as a respectful form of address and as signifying the authority of the person or 
deity. 


c) became complete. vyic eyiveto. The suggestion is of the person becoming 'whole', complete, sanus, and thus 
ceasing to be ‘broken’, incomplete, infirm. 


8. bedroll. ke&Battoc (Latin, grabatus) has no suitable equivalent in English since in context it refers to the portable 
bed and bedding of the infirm. The nearest English approximation is bedroll. 


9. And, directly, the man became complete. kal Eb8EwWcs EYEVETO LyLC O aVOPWOocG. Metaphysically, the Evangelist is 
implying that 'completeness' - wholeness - for both the healthy and the infirm (whether infirm because of sickness ora 
physical infirmity) arises because of and through Jesus. 


10. treated. Taking the literal sense of 8€pamevW here. Hence: cared for, treated, attended to. As a healer or a 
physician might care for, treat, or attend to, someone. 


14. no more missteps. UnkETL Audptave. That is, make no more mistakes in judgement or in deeds. Qv. the 
Introduction regarding translating auaptia in a theologically neutral way as 'mistake' or 'error' instead of by the now 
exegetical English word 'sin’. Cf. 1.29, 8.7, et seq. 


16. harass. 5twkw. Cf. the Latin persequor, for the implication is of continually 'following' and pursuing him in order to 
not only try and worry or distress him but also (as becomes evident) to find evidence against him in order to have him 
killed, qv. 5.18, 7.1, 7.19 et seq. 


[6] My translation of The Beatitudes is included as Appendix Two. 


[7] qv. my A Note On The Term Noesis In Tractate XIII, included in Hermetica And Alchemy, 
https://davidmyatt.wordpress.com/wp-content/uploads/2024/03/hermetica-alchemy-dwmyatt. pdf 


[8] Craeft: "this older spelling in an esoteric context implies [...] a particular Arte, the application of particular abilities, 
skills, and knowledge, especially abilities, skills, and knowledge learned or received in the traditional manner from a 
master of the Arte or Arts in question. In this esoteric sense, theos is the Master Craftsman, with Palingenesis being a 
Creeft, an Arte that "is not taught; rather, it is presenced by and when the theos desires". A Note On The Term Noesis In 
Tractate XIII, included in Hermetica And Alchemy, op.cit. 


Appendix One 


A Note On The Term Jews In The Gospel of John 


In the past century or so there has been much discussion about the term ‘the Jews' in standard English translations of 
the Gospel of John and thus whether or not the Gospel portrays Jews in a negative way given such words about them 
as the following, from the translation known as the Douay-Rheims Bible: 


You are of your father the devil, and the desires of your father you will do. He was a murderer from the 
beginning, and he stood not in the truth; because truth is not in him. When he speaketh a lie, he speaketh of 
his own: for he is a liar, and the father thereof. (8.44) 


In the Gospel of John the term oi lovéaiot first occurs in verse 19 of chapter one: 
OTE ANEOTELAGY TIPOC ADTOV oi lovSatol EEF IEpOGOADUWV LEpEtc Kal Aevitac iva EpWtTHGwWoLtv avTOV 


In the Douay-Rheims Bible this is translated as: "when the Jews sent from Jerusalem priests and Levites to him." In the 
King James Bible: "when the Jews sent priests and Levites from Jerusalem to ask him." 


In my translation of John | translated as: "when the Judaeans dispatched priests and Levites from Jerusalem to ask 
him." 


For, after much consideration, | chose - perhaps controversially - to translate iouSaia by Judaeans, given (i) that the 
English terms Jews and Jewish (deriving from the 13th/14th century words gyv/gyw and lewe) have acquired 
connotations (modern and medieval) which are not relevant to the period under consideration; and (ii) that the Greek 
term derives from a place name, Judaea (as does the Latin iudaeus); and (iii) that the Anglo-Saxon version (ASV) 
retains the sense of the Greek: here (iudeas) as elsewhere, as for example at 2.6, eefter iudea geclensunge, "according 
to Judaean cleansing." 


Such a translation not only dispenses with the "portraying Jews in a negative way" discussion but also reveals a 
consistent narrative, with the Evangelist not writing that "the Jews" saught to kill Jesus, but only that some Judaeans 
desired to do so. In addition, as the story of the Samarian (Samaritan) woman in chapter 4 makes clear, it places into 
perspective the difference between Judaea, Samaria, and Galilee, and why the Evangelist narrates that it was 
"necessary" for Jesus to pass through Samaria on the way to Galilee, “E5et 5€ abtov StEpyeoOat Sta THC LayapEtac. 


Given what follows (chapter 4 vv.9-10) this suggests a certain historical antipathy between the people of Judaea and 
the people of Samaria even though the Samarians - as is apparent from the Gospel - shared many, but not all, of the 
religious traditions of the Judaeans, as did most of the people of Galilee, including Jesus. Since the Evangelist 
specifically writes that it was Judaeans who saught to kill Jesus (5.18; 7.1; 7.19 et seq) it seems as if the antipathy by 
Judaeans to Jesus of Nazareth in particular and to Samarians in general - with the Evangelist stating that Judaeans 
would not share or make use of (ouyypcouat) Samarian things - arose from Judaeans in general believing that their 
religious practices based on their particular interpretation of the religion of Moses and the Prophets were correct and 
that they themselves as a result were 'righteous' - better than Samarians - with Jesus the Galilean considered by many 
Judaeans, and certainly by the priestly authorities, as having committed (qv. 10.33) 'blasphemy' (BAao@nyuia) and thus 
should be killed. 


Such differing religious traditions, such internecine feuds, such religious fanaticism and intolerance on behalf of some 
Judaeans - an intolerance exemplified also when (qv. 10.22) one of the guards of Caiaphas the High Priest (Katagav 


TOV APXLEPEA) physically assaults Jesus for not showing the High Priest "due deference" - exemplifies why in this 
Gospel iovSaia should be translated not by the conventional term '‘Jews' but rather by Judaeans. 


ooo 


In respect of the term iovdata, it is interesting to consider two writings by Flavius Josephus, and one by Cassius Dio 
Cocceianus (dating from c.230 CE). The two works by Josephus are conventionally entitled ‘Antiquities of the Jews' (c. 
93 CE) and 'The Jewish Wars' (c. 75 CE) although | incline toward the view that such titles are incorrect and that the 
former - entitled in Greek, lovu6datkncg apyatoAoytac - should be 'Judaean Antiquities’, while the latter - entitled in 
Greek, lotopia lovSaikod nmoAguou mpdc Pwyatou - should be 'History of the Conflict Between Judaeans and Romaeans', 
and this because of how Josephus, in those works, describes himself and that conflict. 


lovdaikns apxaroAoyiac 
In this work Josephus wrote: 


1.4 tobtTwv 5 THv TPOELNNYEVWV aiTLOV ai TEAEUTATAL 500 KXYOl OUUBEBHKQaOL: TOV HEV Yap TPdcG TOLDG PWuatouc 
MOAEMOV AUtv toic lovSaiotg yevduEvov [...] 


1.5 5tataEw tod MOALTEOUaATOS EK THV EBpatkwv YEONPUNVELHEVNY yeauUaTtwv [...] 
1.6 5nAWoat tivec 6vtEec EE APXAC lovdator 


a) 1.4. Tov HEV yap TEPdc TOUG PWuUaiouc MOAELOV AUiv Toic lovSaiotc yEvouEVOV, "how that conflict between Romaeans 
and we Judaeans came about." 


To be pedantic, Pwuatouc - Romaeans - implies those "of Rome". That is, the word suggests those associated with a 
particular place, as does the term Judaeans. Which association of people with a particular place or region is historically 
germane. 


b) 1.5. 5tataEw tod MOALTEOUATOS THV EBpaik®v WE8NPUNnVELHEVNY ypauUatwv, "the decrees of our civitatium as 
expounded in the writings of the Hebrews." Less literally, "the laws of our communities as expounded in the writings of 
the Hebrews." 


Thus he does not write about the "Jewish scriptures" or about "the scriptures of the Jews", even though the consensus 
is that ypa@n here - as throughout the New Testament - has the meaning ‘scripture’ rather than its normal sense of 
‘that which is written', with the English word ‘scripture’ (usually written with a capital S) having the specific meaning 
"the writings of the Old and/or of the New Testament". However, this specific meaning only dates back to c.1300 and 
was used by Wycliffe in his 1389 translation, from whence, via Tyndale, it was used in the King James version. Prior to 
1300, the ASV has gewrite - 'what was written’, writing, inscription - with the Latin of Jerome having scripturae, as 
does Codex Palatinus of the earlier Vetus Latina. [2] Classically understood, the Latin has the same meaning as the 
Greek ypagfn: writing, something written, an inscription. [3] 


c) 1.6 5NAWoat tivec S6vtEec EE APXAC lovbaiot, "to make known how Judaeans came about." 
‘lotopia loviaikod TOAEHOV T1POG Pwpaiou 

In the Npootutov of this book Josephus wrote: 

a) lwonnoc Mat@lou maic €& IEepocoADUWv LEpEvG 


That is, Josephus describes himself as "the son of Matthias, a priest, from Jerusalem." He does not write that he is 
"Jewish" and nor does he write that he is from Judaea. 


b) oye50v 6& Kal WY &KOF TAPELAHMQaUEY f MOAEWV TIPdc MOAELC Ff E8VOv EOveot ouppayévtwv. 


A conventional translation would have mdAtc as 'city' and €6voc as 'nation' so that the latter part would conventionally 
be translated along the following lines: "cities would have fought against cities, or nations against nations." 


However, the terms 'nation' and 'city' are or can be misleading, given their modern connotations, whereas a historical 
approximation for €8voc would be 'tribe', 'people', or 'community', and for méAtc - understood here as referring to a 
particular named place with a history of settlement - town, fortified town, burg, borough, municipality. Such choices 
would produce a translation such as: "municipality would have fought municipality, community with community." The 
evocation is thus more parochial, more regional, as befits the historical past and the context: here, an insurrection, a 
conflict between the people of Judaea and the armed forces commanded by Roman citizens (those "of Rome") duly 
appointed to positions of power. 


Regarding The Term lovéak0c 


While the term is conventionally cited as meaning Jewish - although LS] provides no sources, with the English words 
‘Jew' and ‘Jewish' not existing until the 13th/14th century CE - the sense of the term in Pwuaiknh lotopia by Cassius Dio 
Cocceianus (for example, 67.14.2, 68.1.2) is Judaean, referring to the people of Judaea and their customs and way of 
life, lovdaikod Blov, tdv lovSaiwv HOn: bg’ Ac Kai GAAOL Ec TA TOV lovSaiwv HOn EEOKEAAOVTEC TOAAOL 
KATESLKGOONOaY Kal ol HEV ATEBavov oi SE THV YODV OVOLWV EoTEPHONOay (67.14.2) 


Appendix Two 


The Beatitudes 
The Learning On The Hillside 


To kata Mat@aiov evbayyéAtov 
The Gospel According To Matthew 


5:1-10 


Text 

1 15wv 5E€ tov 6xAOUG AVEBN Eic TO 6POG, Kal KaBioavtOS ADTOD MEPOGHAPaAV AUTH oi UABNTai aDTOD: 
2 Kal avoiEac TO OT6UA ALTOD ES(S5ao0KEV ALVTOUG AEYWV:- 

3 Makaptot of NTWKXOL TH MVEOUATL, STL ADTWV EOTLV fH BaolAcia THV OVPAVHOV. 

4 waKkdaptot ot mevOodvtEc, STL AVTOL TAPAKANONoovTat. 

5 UakKaplol ot TPAEtc, STL ADTOL KANPOVONGOVOL THv yy. 

6 UAKAGPLOL Of TELVWVTES Kal SLWHWvTEC Tv StKaLoobvNV, STL ADTOL KOPTADONOGOVTAL. 

7 UAKAPLOL Ol EAEHMOVEG, STL ADTOL EAENOHoovTaAL. 

8 wakapltot oi KaBapol TH Kapha, STL AVTOL TOV BEdV SWovTal. 

9 yakadpltot oi cipnvonotot, 6tt AVTOL Viol BEOD KANOhoovtTat. 

10 pakdéptot ot SE6tWyLEVOl EVEKEV SLKALOGOVNG, OTL AVTWV EOTLV FA BAaclAEla TWV ODPAVOV. 
Translation 

1 Observing the multitudes, he ascended the hill and, having sat down, his disciples approached him. 
2 Then, a revelation, for he instructed those there by saying this: 

3 Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean. 

4 Fortunate, those who grieve, for they shall have solace. 

5 Fortunate, the gentle, for they shall acquire the Earth. 

6 Fortunate, those who hunger and thirst for fairness, for they shall be replete. 

7 Fortunate, the compassionate, for they shall receive compassion. 

8 Fortunate, the refined of heart, for they shall perceive Theos. 

9 Fortunate, the peaceable, for they shall be called children of Theos. 

10 Fortunate, those harassed due to their fairness, for theirs is the Kingdom of Empyrean. 
Commentary 


1. 6poc. Here a hill, rather than a mountain. 


2. avo(Eac TO OTOUA AUTOD. | take this metaphorically as in a disclosing or a revealing, not literally as in "opening his 
mouth." 


those there. Although the Greek text does not explicitly state the fact, the context suggests that Jesus addressed both 
the multitude and his disciples. 


3; 


uakdp.oc. A difficult word to translate since "blessed" has acquired particular (Sometimes moralistic) meanings as a 
result of nearly two thousand years of exegesis, while "happy" is rather prosaic. The context - as in 6Tt ADTWV EOTW A 
BaoltAcia THV OUPAVWY - Suggests "fortunate". 


mMtTWXOc. Usually translated as "poor" which however has too many exegetical and modern connotations, and does not 
express the metaphorical sense here which implies being "humble" in respect of TO mvedua. 


TH TvEO"aTL [...] THY OVUPAVOV. In respect of TO TVEDUa as the spiritus (rather than as the Spirit) and obpavdc as 
Empyrean (rather than Heaven), qv. my commentary on John 1:32, ! from which this an extract: 


obpavoc here is always translated as 'heaven' although the term 'heaven' - used in the context of the 


Gospels - now has rather different connotations than the Greek obpavdéc, with the word 'heaven' now often 
implying something explained by almost two thousand years of exegesis and as depicted, for example, in 
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for 
the first time in the formative years of Christianity would most probably have assumed the usual Greek 
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as 
the abode of theos and/or of the gods, Ev ovpav® Beol [...] 


It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of obpavdéc and 
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (such 
as the ways described above) but also be open to a new, and Christian, interpretation consistent with the 
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later 
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin 
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of 
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - mapd5etoov Ev ESeu 
(the Paradise of Eden) - and also by shamayim. 


5. mpaoc. Gentle - in the sense of mild, balanced, temperament - rather than "meek". 


6. S5tkatoogbvn. Fairness. Not some abstract, legalistic, "justice", and not "righteousness" which word has over centuries 
acquired sometimes strident and disputable moralistic meanings as well as implying a certain conformity to accepted 
(and disputable or dogmatic) standards. 


7. €AEHWWV. The classical Latin term misericordia - used by Jerome, and the origin of the English word misericordious - 
expresses the sense well, which is of ooumd8ELta (Sympatheia, benignity) resulting in compassion. Cf. Luke 11.41 (mAnv 
TH EVOVTA H6TE EAENUOODVNV, Kal iSob Nadvta KaBaPa Ouiv Eottv), Acts 10:2, KTA. 


8. 


ol KaBapol TH Kapdia. Literally, those whose hearts are clean, in the physical sense, as in having undertaken a ritual 
cleansing of the body. Cf. Corpus Hermeticum, Poemandres 22, 2 where as in Luke 11.41 - qv. €AEhuWwvy in v. 7 here - it 
occurs in relation to compassion, the compassionate: 


Tapay(vouat avtTOG EyW O Nodc Toic dototc Kal AyaBoic Kal KaABapoic Kal EAEHYOOL, Toic EDOEBODOL, Kal A 
Tapovola you yivetat BonGEta, Kal ED8c TA MaVTA yuWPITCovOL Kal TOV TATEPA LAGOKOVTAL AYAMNTLKWC Kal 
EVXAPLOTODOLY EVAOVODVTEG Kal DUVODVTEG TETAYHEVWC TIPOG AVTOV TH OTOPYA 


|, perceiveration, attend to those of respectful deeds, the honourable, the refined, the compassionate, those 


aware of the numinous; to whom my being is a help so that they soon acquire knowledge of the whole and 
are affectionately gracious toward the father, fondly celebrating in song his position. 


In respect of kKa8apoic, | prefer refined here - as in the Corpus Hermeticum - rather than 'pure' given the disputable 
nature of the term ‘pure’ and the connotations acquired over centuries be they religious, sanctimonious, political, or 
otherwise. 


8¢€0c. For reasons explained in my commentary on verse | of chapter one of The Gospel According To John - and in my 
commentaries on tractates from the Corpus Hermeticum [2] - | transliterate O¢dc. 


9. oi Eipnvorotol. The peaceable ones, which includes pacificators - those who are pacificatory, and thus who are 
conciliatory and who actively seek peace - and those who have a peaceable disposition. 


10. 5twkw. Harass, rather than "persecuted" which has acquired too many modern and especially political 
connotations. Cf. John 5:16, kai 6a todTO E6iwkov ot lovbaiot Tov Inoobv, 6tt tadta EnofEt EV CaBBaTW, "and thus did 
the Judaeans harass Jesus because he was doing such things on the Sabbath." 


My interpretation, based on John 5:16, is that those who are harassed are so on account of (EveKa) their fairness, not 
because those who are harassing them disparage or hate fairness in general. 


David Myatt 
30.11.18 


ooo 
Notes 


1) My translation and commentary - of chapters 1-5 - is available at https://davidmyatt.wordpress.com/wp-content 
/uploads/2023/08/myatt-gospel-john-1-5.pdf 


2) D. Myatt. Corpus Hermeticum: Eight Tractates. Translations And Commentaries. 2017. ISBN 978-1976452369. Gratis 
pdf: https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print. pdf 
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